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The epic events of the morrow of Yom Kippur
 ַוַּיְקֵהל ֹמֶׁשה .. ַוּיֹאֶמר ֲאֵלֶהם ֵאֶּלה ַהְּדָבִרים ֲאֶׁשר ִצָּוה ה' ַלֲעׂשת ֹאָתם ֵׁשֶׁשת ָיִמים ֵּתָעֶׂשה
)'ְמָלאָכה: )ל"ה א-ב
Moses called the whole community of the children of Israel to 
assemble, and he said to them: "These are the things that the Lord 
commanded to make…. Six days work may be done…(35:1-2)
Rashi teaches that this assembly took place on the day after Yom 
Kippur, and one wonders about his basis for saying this. The assembly 
occurred after the travesty of the Golden Calf. Were it not for that 
atrocity, Yidden would have reverted to the level of Adam HaRishon in 
Gan Eden, not having to do any physical work. The Gemara (Brochos 
35b( refers to this utopian state, quoting Rabbi Shimon ben Yochai 
(who embodied the principle by exclusive devotion to Torah study(: 
 At a time when Yidden perform the“ בזמן שישראל עושין רצונו של מקום
will of the Creator, their work is done for them by others.” (ְוָעְמדּו ָזִרים 
 The Torah’s decree that work – six days’ worth -- needed )ְוָרעּו צֹאְנֶכם
to be performed began to apply after the Cheit HaEigel, specifical-
ly when Moshe descended from Shomayim – and that was the on 
the morrow of Yom Kippur. (נוה שאנן - ראקאבסקי אב''ד פלאצק( . [This 
insight also answers the many who question the need for enacting 
Shabbos observance here yet again: it was a vital component in the 
crucial narrative of the Eigel. [YZK]] Another answer is possible: The 
Gemara (Shabbos 118b( teaches: “An idol-worshipper as brazen as 
one in Enosh’s time is forgiven if he observes Shabbos halachically.” 
(Artscroll English Talmud Bavli, Shabbos 118b2 fn. 18 explains( So after 
the Yidden’s shameful and grievous idolatry with the Eigel, Moshe 
informed them that shmiras Shabbos would serve as their atonement. 
)שארית יעקב דעעש)

Coercion does not invoke tzedaka
ַוּיֹאֶמר ֹמֶׁשה ֶאל־ָּכל־ֲעַדת ְּבֵני־ִיְׂשָרֵאל ֵלאֹמר ֶזה ַהָּדָבר ֲאֶׁשר־ִצָּוה ה' ֵלאֹמר: )ל"ה ד')
Moses spoke to the entire community of the children of Israel, saying: 
"This is the word that the Lord has commanded to say: (35:4)
One ֵלאֹמר is usually enough in narratives like this, so why do we 
have a seemingly-superfluous second one? The Gemara (Bava Basra 
8b( reveals that “Rava coerced Rav Noson bar Ami to donate 400 
zuzin to tzedakah.” Tosfos (ַאְכֵפיה ְלַרב ָנַתן( challenges this on the 
basis of Chullin 110b: (כל מצות עשה שמתן שכרה כתובה בצדו( In the 
case of a positive commandment whose reward is expressly written 
in the posuk alongside the specific commandment, the earthy Beis 
Din cannot compel its performance. (“The Torah states the reward 
side by side with the command to imply that the only punishment for 
not fulfilling that mitzvah is that the perpetrator will not merit the stated 
reward.” (Artscroll English Talmud op.cit. p. 110b1 fn. 4( Tzedaka, 
however, is mandated and governed by ִּכי ָפֹתַח ִּתְפַּתח ֶאת ָיְדָך לֹו,ָנתֹון ִּתֵּתן 
 לֹו ְולֹא ֵיַרע ְלָבְבָך ְּבִתְּתָך לֹו ִּכי ִּבְגַלל | ַהָּדָבר ַהֶּזה ְיָבֶרְכָך ְיֹהָוה ֱאֹלֶהיָך ְּבָכל ַמֲעֶׂשָך
 …,you shall open your hand to him …ּוְבֹכל ִמְׁשַלח  ָיֶדָך: )דברים ט''ו ח-י
You shall surely give him, and your heart shall not be grieved when 
you give to him; for because of this thing the Lord, your God, will 
bless you in all your work and in all your endeavors. (15:8,10) Since 
the consequences of giving tzedakah are plainly stated in this posuk, 
it follows that Beis Din likewise has no warrant to force someone to 
donate, as far as the letter of the Law goes. So how then could Rava 
force Rav Noson to donate? Rabbeinu Tam explains that ַאְכֵפיה ְלַרב 
 means that Rava persuaded Rav Noson with inspiring words, to ָנַתן
persuade him to contribute, so that Tzedaka would be engrained in 
his character. So, focusing on our posuk: The Oibershter’s command 
that Bnei Yisroel give tzedakah is defined by that second ֵלאֹמר. The 
compulsion is only through motivational and exhortative words, 
not by coercive action. When it comes to noncompliance with other 
positive mitzvos, the Gemara applies the principle of ַמִכין אֹותֹו ַעד 
 .)we flog him until his soul departs” (Kesubos 86a-b“ ,ֶשֵתֵצא ַנְפשו
בנין דוד ווילנא תרמ''ט -ר' מרדכי דוד הלוי עפשטיין 

Further on our source posuk:

When do we publicize generous deeds?
The Ohr HaChaim HaKodosh also seeks to explain why we have 
the second ֵלאֹמר. Mishlei (21:14( informs us that ִיְכֶפה־ ַבֵסֶתר  ַמָתן 
 A gift in secret will appease wrath; concealed, non-publicized ,ָאף
tzedakah mitigates the Divine Wrath and cancels harsh decrees. 
This is tzedakah at the private, interpersonal level. What is the 
relationship of this to a gift termed נדבה? The Shulchan Aruch  
 rules clearly that it is most fitting to publicize )יו''ד סי' רמ''ט סי''ג)
the names of donors to the public good [e.g. for shul furniture, 
hatzoloh ambulances, yeshiva buses etc. [DPR]], even though 
Mishlei espouses concealment. The reason is that publicizing 
worthy communal gifts induces others to follow suit – and that is 
all to the good. Our posuk “ַהָּדָבר ֲאֶׁשר־ִצָּוה ה” refers to the “nedovos” 
category of gifts, i.e. for the public good. This triggers our second 
 announcing the gift. Tzedaka as an interpersonal chesed – ֵלאֹמר
remains concealed. [A keystone of interpersonal tzedakah is to 
spare the recipient any embarrassment and only concealed discre-
tion can ensure that. [DPR]]
פרדס יוסף

The supreme wisdom is to follow Hashem meticulously 
ְוָכל־ֲחַכם־ֵלב ָּבֶכם ָיֹבאּו ְוַיֲעׂשּו ֵאת ָּכל־ֲאֶׁשר ִצָּוה ה': )לה י)
And every wise hearted person among you shall come and make ev-
erything that the Lord has commanded. (35:10)
The Torah does not say that each craftsman, no matter how wise 
and creative, should be driven by his personal perceptions of how 
best to carry out the Divine Will. Yes indeed, ָיֹבאּו ְוַיֲעׂשּו, let them 
come and perform their mission, but only ֵאת ָּכל־ֲאֶׁשר ִצָּוה ה', exactly 
that which the Oibershter has prescribed. The pinnacle of wisdom 
is to carry out Hashem’s prescriptions exactly, without injecting 
one’s own “personal wisdom” into the task.
)דבש השדה סי' נ''ה בשם רבו מבעלזא זיע''א)
Rav Asher, the Rebbe of Stolin, put this teaching in an ironic per-
spective. We see people sometimes who think they are very clever 
(an "iberchochom" in Yiddish( who twist and turn a halachic 
question this way and that until they arrive at a far-fetched "heter" 
(a grounds for leniency( -- which might sound logical but which is 
fact specious.  Such people must be on guard, just as the builders 
of the Mishkan had to be, to follow Hashem's precise prescriptions 
without distortions of their own making. [YZK]

Making every minute count when doing Hashem’s work
ְוֵהם ֵהִביאּו ֵאָליו עֹוד ְנָדָבה ַּבֹּבֶקר ַּבֹּבֶקר: )לו ג)
they brought him more gifts every morning.(36:3)
The Leipniker Gaon, the Boruch Ta’am, points out that exactly 
what the Bnei Yisroel brought to the Mishkan is not spelled out 
in the Posuk. But we know that a workman may use time paid by 
his employer for meals and for davening. But the craftsman who 
constructed the Mishkan were not ordinary labourers. They did 
not wish to subtract productive time from their workday, even if it 
were permitted. Instead, they arrived early in the morning, having 
already eaten, so as not to lose time from their holy labour. So 
now we parse the posuk thusly: והם the holy workmen brought an 
additional intangible gift ֵהִביאּו ֵאָליו עוד ְנָדָבה– their zeal in arriving 
early to work every morning, ַּבֹּבֶקר ַּבֹּבֶקר , fully sated with food, so 
as not to lose productive time from the Mishkan’s construction. 
)פנינים יקרים בשם הברוך טעם)
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HaRav Moshe Chaim ben Avrohom 
Aharon Weiss, from Kleinwardein, 

published a commentary called Bris 
Moshe on the Sefer SMa”G of the Tosafist 
Rabbeinu Moshe of Coucy. The Belzer 
Rebbe Rav Yisochor Dov pressed him to 
publish the sefer in Munkatch 
 and it appeared with ,תרס''ה
a host of glowing haskomos 
from leading Rabbonim.  
Oddly, though, none of 
the haskomos make any 
mention of the mechaber’s 
holding any official rabbinic 
position. In truth, throughout his 
life, he had longed for a position of rab-
binical and communal leadership, and 
remuneration was not the obstacle, since 
he himself was man of ample means. Rav 
Yosef Chaim Grunwald cites ַהְּגֻדָּלה ְיהוָֹה   ְלָך 
 ְוַהְּגבּוָרה ְוַהִּתְפֶאֶרת ְוַהֵּנַצח ְוַההוֹד ִּכי ֹכל ַּבָּׁשַמִים ּוָבָאֶרץ
הימים )דברי  ְלרֹאׁש  ְלֹכל|  ְוַהִּמְתַנֵּׂשא  ַהַּמְמָלָכה  ְיהוָֹה   ְלָך 
יַא כט   ,Yours, O Lord, are the greatness :)א 
and the might, and the glory, and the 
victory, and the majesty, for all that is 
in the heavens and on the earth is Yours; 
Yours is the kingdom and You are He Who 
is exalted over everything as the leader.

This teaches that true leadership, be it 
rabbinic or secular cannot be bought for 

money, for it is vested in the Oibershter, 
who bestows it on whom He sees fit. Early 
on, our Rav Moshe Chaim had a close re-
lationship with the Belzer Rebbe, and later 
when he moved to Kleinwardein he would 
travel with his close friend Rav Shaya 
miKerestir to Kiviashd to Rav Mordechai 
miNadvorno. Rav Moshe Chaim begged 
all of the Rebbes for a brocho of becoming 
a Rav with an official position, but each 
and every one of them declined to grant 
him that brocho. Once when the two  
chaveirim were seated at Rav Morde-
chai’s tisch, the tsaddik asked the two 
young men to sit next to him. Moshe 
Chaim confided in Shaya that he felt 
the time for his personal salvation  
had come. This happened at Shalosh  

 
Seudos also. Sitting in the customary 
darkness of the waning minutes of 
Shabbos, the Rebbe distributed shirayim/
leftovers from his plate – large pieces of 
carp -- first to Shaye and then to Moshe 
Chaim, but this caused a problem. Moshe 

Chaim was a wealthy man and as such 
was more than a bit finicky about 

the food he ate. He would only 
eat food prepared specially 
for him, and that ruled out 
fish from a communal plate, 
for who knew how fresh it 

was? And yet, he could not 
reject shirayim from a Rebbe 

whom he hoped could help him, 
so he pushed it on the sly to Jankusz, the 
gabbai’s son, who was sitting next to him. 
Moments later, the Rebbe turned to 
him and asked, “Moshe Chaim, did you 
get fish?” “Yes,” he replied somewhat 
evasively. “Did you eat it?” “No, Rebbe, I 
gave it away,” he admitted sheepishly. “Oh 
no, what a shame. A shame. A great pity. 
Whom did you give it to?” “Jankusz, the  
gabbai’s son.” “Rabbosai, Shaya and 
Jankusz are each going to be rabbonim. I 
can’t say anything about Moshe Chaim.” 
For the rest of his life, Moshe Chaim rued 
the day when he rejected the gift the Rebbe 
extended to him. He never did attain a rab-
binical post, and his legacy for future gen-
erations was destined to be only his exalted 
sefer.
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